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INTRODUCTION 


Martin Luther celebrated his thirty-fourth birthday just three weeks 
before he nailed his theses to the church door in Wittenberg. He 
started a revolution which shook the western church to its foundations. 
That act by a young Augustinian monk in Germany in 1517 is being 
celebrated this year for the 450th time. The celebrations will take 
place in every nation and every church whose history has been touched 
by the social, political and religious revolutions the monk's deed 


spawned. 


This anniversary is an ecumenical event. It is the first great 
celebration since 1917. All the great ecumenical milestones except 
the World Missionary Conference at Edinburgh in 1910 have been 
passed since the last time special homage was paid to the invitation 
to debate which became a program for schism. In 1917 the anniver- 
sary was largely a Lutheran event, and things were much less com- 
plicated. "Father Luther" belonged to his church, as John Wesley and 
John Calvin belonged to theirs. Protestant patristics was in practice 
the study of one man's writings. Changing churches was a matter of 
coming under the spiritual discipline of a new patriarch. 


The confessional era in that sense is over. Calvinists and Meth- 
odists and Roman Catholics have learned that Luther belongs as much 
to them as to Lutherans. Lutherans have watched with pride or cha- 
grin while their patriarch has entered the public domain. All Chris- 
tians can now honor his memory without doing violence to their con- 
victions. 


And yet... 


What about the Lutherans and others whose consciences are un- 
easy about celebrating schism, whether Luther wanted his action to 
come to that or not? What about the pastors for whom "Reformation 
Sunday has either become an occasion for embarrassment or for 
post-mortems and the search for new life, the shape of which is 
only dimly understood, '' as Stephen Rose described them in RISK 
66/4? What about Roman Catholics, many of whom must watch Prot- 
estants eulogize their past with the same feelings Protestants would 
have at a re-enactment of the Council of Trent? What about the Or- 
thodox, for whom the whole history of Protestantism is exemplary 
of the distasteful penchant for congenital aberration which is the 
characteristic flaw in western Christendom? 


For the sake of all of these brethren, and "out of love and con- 
cern for the truth, and with the object of eliciting it" - the moti- 
vation that moved Luther four centuries and a half ago - it was 
agreed that RISK did not need to repristinate Luther's work or 
prove that it is still significant and relevant today. Luther's stat- 
ure and permanent place as an ecumenical father of the church are 
in no doubt. He needs no defense from us or anyone else. What he 
did is done, and is as such a given which, along with a lot of other 
things, has determined the shape of the world we live in. Was he 
justified? Did the Reformation have to split the church? Would the 
Reformation have taken a different course if, as John Osborne's play 
suggests, Luther's gastro-intestinal tract had functioned more effi- 
ciently? Was he a medieval man or the first modern? All these are 
finally romantic questions, perhaps good for a cold winter night's 
speculative entertainment, but hardly an appropriate way to honor 
the Wittenberg monk. Like the historical Jesus, the historical Luther 
is a fascinating, perplexing, challenging figure. His legendary cultic 
personality is much less so, 


4: 


We started by reading again the Ninety-Five Theses. To our 
surprise, we discovered that there is little of eternal significance 
in them. Most could be forgotten without permanent damage to the 
Christian church. We decided, however, that on the occasion of the 
anniversary they had to be reprinted, to remind of what perishable 
stuff revolutionary events are made. If you make a speech this year 
about their significance in world history, you will have no excuse 
for not having read them. 


The theses led us also to think of modern problems. 


One such problem is the discussion about language: how do we 
speak about God and man in the world today? We were reminded that 
a number of people have been saying that we need an aphoristic the- 
ology, not built up by adding weighty paragraphs block on block to 
form a well-wrought system, but finely honed, McLuhanesque probes 
slim enough to fit into a TV spot commercial slot and enigmatic enough 
to involve the hearer of the Word in doing it. Part of the substance of 
Luther's theses is the message of the thesis medium. We asked our- 
selves how proficient Lutherans today might be in the probing art of 
thesis-making, and decided to find out by asking them to try it. 


We sent the invitation to ninety-five Lutherans. Some wanted no 
part of the project - see the back cover. Others failed to answer, or 
responded too late to make our copy deadline. To fill out the number, 
we read contemporary Lutheran authors and gleaned from their works 
sentences which, in our judgement, do justice to the thesis medium 
their spiritual father mastered. 


At the last minute we received an advance copy of a book, Wine 
In Separate Cups, which proved to be a twentieth century "treasure 
of the church". The book is a record of the experience of three Lu- 
theran and three Roman Catholic young people in the USA who "en- 
countered the Reformation" in eight weeks of intensive life together 
in Chicago, Illinois, during the summer of 1966. Wine In Separate 


Cups consists mostly of excerpts from the essays they wrote and 


the diaries they kept during the eight-week period. * 


These young people were naturals for the issue. They are au- 
thentically youth. They are articulate, biting, profoundly insightful 
and filled with the impatience of the gospel. They are Christians 
without illusions and romantic baggage. We borrowed enough theses 
from them to set the tone for the whole. 


There is one problem, however. The contributions of the young 
people were not identified to us by name or confession. Therefore, 
it may be that behind the signature "Teenager, Chicago, USA" is 
lurking a young Roman Catholic thesis-writer. If we could have 
identified them, we would of course have taken only young Lutheran 
contributions. Perhaps the reader will be more sensitive than we to 
the finer nuances of adolescent confessionalism. If so, feel free to 
blot out the offending portions forever with your Pentel pen. 


While you're at it, you may want to clip and burn the pages 
with the 1517 theses in Latin and English. Luther was under the 
discipline of the Bishop of Rome when he wrote them, remember. 


The invitation to contributors pointed out that Luther was much 
freer than most theologians we know in moving back and forth be- 
tween "faith and order" and "life and work". The theological heights 
are truly sublime when he affirms that "the true treasure of the 
church is the Holy Gospel of the glory and grace of God" (thesis 62). 
But he can also stoop to give the every-day advice that unless Chris- 
tians have a surplus of wealth they should use what they have for 
maintaining their households instead of giving to the church (thesis 
46). The loss of this freedom to translate theological insight into 
operational terms is one of the root problems that lames much ecu- 
menical (and denominational or confessional) activity. One of the 
pastors in the Geneva parish where the Ecumenical Centre is located 
tried to use some of the ''missionary structures" documents in a 
study group for laymen last winter. The group died, not because 
the documents were bad, but because they were untranslated into 
meaningful, graspable, operational terms. 


If this exercise in thesis-writing has helped to bridge that gap, 
its purpose has been served. 


And due honor done to the ecumenical, historical Luther. 
L. W. 


* Material from Wine in Separate Cups is reprinted with the permission 
of the copyright owners, The Walther League, 875 N. Dearborn Street; 
Chicago, Illinois, 60610, USA, and F.E.L. Church Publications, Ltd. , 
22 E Huron Street, Chicago, Illinois, 60611, USA. 
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95 THESES 1967 


Out of love and concern for the truth, and with the object 
of eliciting it, the following heads will be the subject of 
a public discussion at Wittenberg under the presidency of 
the reverend father, Martin Luther, Augustinian, Master 
of Arts and Sacred Theology, and duly appointed Lecturer 
on these subjects in that place. He requests that whoever 
cannot be present personally to debate the matter orally 
will do so in absence in writing. | 

- Martin Luther, Wittenberg, 1517 


SECTION 1. 
On how the entire life of believers 
is to be a life of penitence. 


When our Lord and Master, Jesus Christ, said ''Repent”, 
he called for the entire life of believers to be one of 
penitence. 

- Luther's Ist thesis 


1. A couple of the kids said they had gone caroling once 
and had taken baskets to an old folk's home. They really 
got upset when Scotty suggested that someday they return 
to the old folk's home without anything -- just themselves. 

- Teenager, Chicago, USA 
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2. God does not die on the day when we cease to believe 
in a personal deity, but we die on the day when our lives 
cease to be illumined by the steady radiance, renewed 
daily, of a wonder, the source of which is beyond all 
reason. | 

- Dag Hammarskjold 


3. He who would freely encounter truth must pay the 
price of being alone. 
= Peter L.. Berger 


4. If we want to pass on our knowledge of Jesus to any- 
one, then we must call upon him to carry through with 
Christ a complete revolution of the basis of his life. 
Perhaps this will come sooner, perhaps later, but in 
either case we will inevitably have to do so. Painful 
or monstrous as it may seem to us, it represents all 
the same the greatest love we can demonstrate for that 
person. We do not wish to deceive him: 

- Anonymous, East Germany 


5. Every man should see himself not only in relation to 
his own family and his chosen occupation but also as 
inextricably bound up with the whole human family under 
heaven and upon earth - in due course perhaps embracing 
the inhabitants of our whole universe and others beyond. 
The broadened horizons which can thus be progressively 
comprehended will reveal ever-new opportunities for 
creative service and constructive living and, in the 
process, no existing loyalties - whether denominational, 
national or personal - need be placed in jeopardy. 

| - OF Nolde 


6. Sometimes a theological consensus can be found more 
easily than a practical approach in the daily life of the 
churches, 

- Hans Heinrich Wolf 


7. To rely on the idea of God's grace is sin. 
- Rudolf Bultmann 


SECTION 2. 


On how avarice and greed possibly 
motivate the church’s policies. 


It is certainly possible that when money clinks in the 
bottom of the chest avarice and greed increase; but 
when the church offers intercession, all depends on 
the will of God. | 

- Luther's 28th thesis 


8. I went to a meeting of ministers who were attempt- 
ing to alleviate problems and tensions in the ghetto. 
A youth gang leader made an appeal for help, but they 
just sat there. They just left him hang. Everybody 
went home feeling sorry for him. But how do you take 
that back to the ghetto? 

Iam sick of "big wheels" who are in a position to 
help and just sit there on their hands. 

- Teenager, Chicago, USA 


9. Conservative Christians argue their faithfulness to 
Scriptures, confessions, traditions, conversions; 
Liberals their loyalty to personal, contextual, con- 
temporary "truth". Either may try to buy salvation. 
Christianity always attacks the slogans and formulae 
we use to secure our self-assurance. A Christian who 
defends a set of (theological?) slogans is today's true 
hawker of indulgences. 

As for money, most of us very boldly reserve our 
surplus for "secular" ends. '"To Luther's true follower 
to-day, the direction must be just the contrary of 
his..." (S. Kierkegaard). 

- Per Lgnning 


10. Proselytism is spiritual greed, because it centres 
on self. Dialogue is the evangelistic expression of in- 
tercession, because it suspects self, respects the other 
and expects all things from God. 

- Willibert Gorzewski 


11. Too often, the church has tried to serve both God 
and money. It has intended to keep God in first place, 
but money has run a strong second in the ecclesiastical 
race. And so the church has often defended the status 
quo and the economically strong. In a world in revolu- 
tion, why has the church favored the oppressor? How 
can the church be as rich as it is in a starving world? 
"No man (or church) can serve two masters..." 
- Paul H. Benson 


SECTION 3. 


On divine and human 
authority in the church. 


Any true Christian whatsoever, living or dead, parti- 
cipates in all the benefits of Christ and the Church; 
and this participation is granted to him by God without 
letters of indulgence. 
Yet the pope's remission and dispensation are in no 
way to be despised, for, as already said, they pro- 
claim the divine remission. 

- Luther's 37th and 38th theses 


12. A baby dies of malnutrition in the slums, or is 
eaten on by rats, and nothing is done. Where is author- 
ity now, Lord? We need authority, Lord. We need au- 
thority which loves, serves, and cares. 
Where is it, Lord? 
- Teenager, Chicago, USA 


13. A traveler is walking across a field in summer, 
when suddenly a thunderstorm breaks out above him. 
There is neither tree nor habitation. The traveler 
must walk on alone, in danger of being struck by light- 
ning at any moment. Around him the lightning is strik- 
ing here and there; in a minute it may strike him dead. 
But look: A mysterious hand is stretched over the trav- 
eler, covering and protecting him. Guarded by this 
loving hand, he can safely walk on through the thunder - 
storm. Because of that wonderful hand the lightning 
will not touch him. But look further. Like a linen cloth 
pierced by countless bullets, the hand which protects 
the traveler is being repeatedly struck by the lightning. 
This protecting hand is catching and intercepting the 
thunderbolts, which should fall on the traveler. 

- Kazoh Kitamori 


14, The proper place for authentic Christian asceticism 
are those great, fundamental orders God the Creator has 
given to natural existence: in marriage, vocation and 
civil life the Christian maintains his ethical obedience. 

- Hanns Lilje 


15. The confessions need to practice the experience that 
truth loses authority to the extent that it is defended in an 
authoritarian spirit. Peace in the world does not depend 
on the miracle that all people, nations, races and religion: 
overnight become one heart and one spirit and begin to 
speak Esperanto. Dialogue, not dictation, is how the truth 
will out. 

- Hans Jurgen Schulz 


16. The democracy of the Lutheran Church presupposed 
that all participating were scrupulous and conscientious 
stewards. That, of course, is not true. Under this "dem- 
ocratic" system, a minister can be frightened into com- 
promise by people who could remove him from his posi- 
tion. The individualism of the Lutheran Church has led 
to many compromises. The ministry of the Church has 
often been lost. I don't think the changes of Vatican II 
can be made in the Lutheran Church. We are too "de- 
mocratic". 

- Teenager, Chicago, USA 


17. Whoever is baptized, does not goto church, refuses 
to pay church taxes because he has something against 
indulgences, the emigrant out of the Church, the atheist- 
lover, the man who doesn't take his own confession or 
church hierarchy seriously, whoever marries a Roman 
Catholic, doesn't always talk church renewal, has friends: 
he shares all Christ's spiritual benefits. 

Whoever gives the Pope absolution is not to be de- 
Spised, because absolution declares the forgiveness of 
God. 

- Gerhard Rein 


18. No longer can any single earthly authority claim ex- 
clusive right to tell us the will of God. This compelling 
authority now inheres in the totality of all orders and 
facts that surround and challenge us: the situation, the 
circumstance. Unconditional authority belongs not to a 
commanding monarch, but to the solidarity of I and Thou 
confronting the situation. No I, no Thou alone has au- 
thority; authority and legitimation proceed from equal, 


shared, dialogical speaking and acting. This is where 


God's unconditionedness can be experienced again. 
- Dietrich von Oppen 
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19. The relevance of the church 


it is able to translate the gospel into today's language 
and situation. Luther listened to people in the streets. 


His translations, catechisms and sermons reached the 


listener where he was. Luther would call it a scandal, 


400 years later and in an industrialized society, 


when 


we still force our children to memorize his words. 


- Gisela Gorzewski 
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20. We rejoice in the salvation offered to all men by 
God through the life, death, and resurrection of His 
Son, Jesus Christ. This salvation, which is the good 
news of reconciliation between God and man, forgive- 
ness of sin, and the hope of eternal life, has been made 
available to us through the preaching of the Gospel and 
the administration of the Sacraments. Where this Gospel 
is proclaimed and where these Sacraments are adminis- 
tered, there is the Church. The Church derives her 
authority from this Gospel, which it is bound to proclaim. 
The Christian appropriates the benefits of Christ's 
saving work through faith alone. He stands before God 
both as sinner and son, having Christ as his only me- 
diator. 


The Church's authority derives from the Gospel, as 
it is found in the canonical writings of the Old Testament 
and in the apostolic witness of the New Testament. The 
authority of the Church and of holy Tradition are to be 
followed and cherished in so far as they remain faithful 
to the Gospel of Christ. The Holy Spirit continues to 
guide the Church into a fuller apprehension of Truth. 

Human institutions and traditions which faithfully 
reflect the Gospel of Christ are not to be despised or 
lightly set aside. Among these we may include the 
papacy, creeds, liturgies, and all salutary practices 
which foster Christian faith and holy living. 

- Carl Volz 


21. I would rather be suspected of enthusiasm than take 
the secure, correct path. In spite of all reai and pseudo- 
theological objections, one must always take the risk of 
starting with practiced Christian brotherhood - some- 
thing that is possible only in the almost impossible case 
where Christians let themselves be saved by the Holy 
Spirit from competing drives toward confessional self- 
assertion. . 

- Heinz Flugel 


22. To long for the transcendent when you are in your 
wife's arms, is, to put it mildly, a lack of taste, and it 
is certainly not what God expects of us. 

- Dietrich Bonhoeffer 


23. Whosoever has been shown righteousness, justice 
and love and who has then had the courage to take per- 
sonal and public action on behalf of the integrity of other 
men is, irrespective of his relationship to any of the 
institutional churches, a full participant in God's con- 
tinuous, graciously turbulent activity in history. 

Yet the contributions of the churches in this re- 
spect should not be despised, for they have often verbalize 
a genuine concern in these areas and have, on occasion, 
even taken concrete action. 

- David Holm 


_ 24, God is no respecter of persons, for the poor are 
precious in his sight, and there is no cause for boasting 
in being either Jew or Christian; therefore wilfully seg- 
regated congregations deny the truth of God at the very 
point of healing, and should rather close their doors and 
do their eating and drinking at home. 

Yet God does discriminate, for he has made all races, 
kindreds and tongues, and has apportioned gifts to all men 
individually as he wills; therefore, once we have learned 
not to discriminate for the purpose of excluding those who 
differ from us, we may also begin to discriminate again 
in order to enjoy their differences. 

- Richard Luecke 


25. As for commemorating the anniversary of a schism - 
I don't see it? The Reformation had to come, but why cele- 
brate? The only purpose I can see in commemorating the 
Reformation today is to do it without emotionalism or 
prejudice. As far as I'm concerned, there never was a 
split. I had nothing to do with it, nor have I committed 
myself on the issues of the Reformation. 

As far as I'm concerned, we actually aren't split. 
The Churches and their hierarchy are, but I am not. 

- Teenager, Chicago, USA 


SECTION 4. 
On how it is better to give money 
to the poor than to the church. 


Christians should be taught that one who gives to the 
poor, or lends to the needy, does a better action than 
if he purchases indulgences. _ 

- Luther's 43rd thesis 


26. The world is non-sectarian. It doesn't care what faith 
you are. It asks first that you get involved in it and that 
you keep your eyes open and your ears tuned in for other 
people. 

- Teenager, Chicago, USA 


27. What kind of reformation would we have if all the peo- 
ple in our churches would starve for 40 days and listen to 
a poor man breaking bread for 40 seconds? What kind of 
revolution would we have if all the tourists paid in wafer 
instead of coin? 

- Norman C, Habel 


28. Most Christians live in "rich" nations: they should be 
taught that their major responsibility today is to let their 
nations know that only the rich who share their resources 
with the "poor" nations belong responsibly to the world 
community. 

Christians have both political and commercial influ- 
ence: they should sacrifice personally and as citizens of 
their nation, for any material sacrifice is nothing com- 
pared with Christ's when he gave His life for the salvation 
of the world. 

- Jens Thomsen 


29. The church should give an example so that the common 
life may be kept intact. The individual who has been saved 
by grace should know that he is responsible for all of man- 
kind, 
- Andar Lumbantobi 


30. We should teach Christians that anyone who works for 
social justice does better than the Christian who only talks 
about it, and that anyone who offers himself or what he has 
is better than someone who only talks about sacrifice. 

We should teach our congregations that they are not 
justified by their works, such as contributing to their own 
church buildings, organs, stained-glass windows etc. , 
because (Thesis 44) noone becomes better in this way. 

- Reinhard Groscurth 


31, Christians should be taught to live on no more than 
9/10 of their income, and that at least 1/10 should be 
used for others. Of this, at least 1/2 should be given 
through channels other than the institutional church, and 
the remainder given through church channels, provided 
that no more than 1/2 of this remainder is used by the 
church in the local community. 

- John E. Gaus 


32. The Church is responsible, not to propagate abstract 
religious truths, but to proclaim the Gospel through an- 
nouncement in word and manifestation in deed. The Gospel 
is good news for man in a bad situation. It is good news 
only when it actually effects an alteration, an amelio- 
ration of man's bad conditions. Therefore the Gospel must 
be as variable in its formulation as are the evil human 
situations to which that word about God's gracious action 
for man in Jesus of Nazareth is addressed. 

- John H. Elliott 


33. If Christians believe that with the forgiveness of sins 
they are themselves renewed in the image of Christ, they 
should also know and believe that the Christ whose image 
they bear is no other than the Christ who waits to be vis- 
ited in murderer's row, or to be fed in a restaurant in 
Selma, or to be housed in Oak Park (Matthew 25:40). The 
Suffering Servant is also the served sufferer. 
- Richard Jungkuntz 


34, Christians are to be taught that investing their funds 
in community organizations to fight poverty and need is 
a more God-pleasing act than contributing to the institu- 
tional needs of the Church. 

_- Martin H. Scharlemann 
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35. Christians should be taught that one who shares what 
he has with any brother in need is actually sharing what 
he has with Christ. The notion that Christian charity 
must begin and end with the church is un-Christian. Only 
joyful, complete sharing with the world's oppressed and 
needy, through whatever channels seem most advisable, 
can ever liberate us from the idolizing desire to "build" 
the church through our gifts. The man in need deserves 
our gifts more than the church, 

- John S$. Damm 


36. Blessed are the Sleepless Bakers 
Men who listen through the moaning silence of our lives 
For the sound of bread, 
Warm bread breaking at their fingertips 
Held between the broken teeth 
Of starving skulls, 
Loose leather slipping 
Across the brittle cheek bones 
Of young faces 
Born to bleach the hearts 
Of hot-cross children on our stainless streets 
And so unite them in a common table 
Of white hunger 
For the life of bread. 
- Norman C. Habel 
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SECTION 5. 

On how the word of God suffers 
injury when the church talks morn 
about its financial problems 
than about the word of God. 


The word of God suffers injury if, in the same sermon, 
an equal or longer time is devoted to indulgences than to 
that word. 

- Luther's 54th thesis 


37. Church --- Would you just shut up and listen for a 
minute?: Just sit still and stop trying to sneak in among 
the ranks, we know you're hiding. And you other guys --- 
try taking off your celluloid collars and step off your hand 
carved pulpits and open up those stupid communion rails 
and come visit us people. 

- Teenager, Chicago, USA 


38. "Be doers of the Word" (James 1:22) is a better trans- 
lation than "be sure that you act on the message" (NEB), 
which cuts off the under- and overtones of the Greek "poi- 
éteis"’. The literal translation would be better still: "be 
poets of the Word". Poetry, of course, is not an embel- 
lished way of speech, but "the epiphany of language" 
(W. Barnard). Thus understood, James 1:22 condemns 
88. 3% of past and present "witness" as facile conformity, 
repetitious verbosity: blasphemous blah-blah. 

- C. Michael de Vries 


Dag 


39. I feel, therefore, that God is giving Christian people 
another opportunity to practise a love that does not have 
recourse to violence, to try out its strength and authority 
and to see whether it does not in fact carry more weight 
than the use of death-dealing weapons. The way Christian 
people answer this question will be decisive for that other 
question of whether the world of the future will find Jesus 
Christ a credible figure. 

- Anonymous, East Germany 


40. The salvatory power of the Word of God is eloquent 
precisely at the embarrassed halt. Where grammar 
cracks, grace erupts. 

- Joseph Sittler 


41, The Church will never have problems covering its 
financial needs, if it only is eager to preach the word of 
God, Therefore it is not necessary to devote much time 
of the sermon to activate man in solving the financial 
problems of the church, More important is to activate 
the word of God in order to create a living faith in Christ. 
And the word of God becomes active in this sense when 
it reveals its strength in human weakness and helpless- 
ness, The word of God therefore also at times can con- 
demn our aim at helping ourselves in helping the Church, 
The only way for us to find ourselves is giving up our- 
selves, 

But if we have faith, we also have faith active in love, 
the love which makes us the steward of God, willing to 
give financial support to uphold the preaching of the sav- 
ing word of God. 

- David Lofgren 
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42. It is not for us to prophesy the day, but the day will 
come when men will be called again to utter the word of 
God with such power as will change and renew the world. 
It will be a new language, which will horrify men, and 
yet overwhelm them by its power. It will be the language 
of a new righteousness and truth, a language which pro- 
claims the peace of God with men and the advent of his 
kingdom. "And (they) shall fear and tremble for all the 
good and for all the peace that I procure unto it". (Jere- 
miah 33. 9). Until then the Christian cause will be a si- 
lent and hidden affair, but there will be those who pray 
and do right and wait for God's own time. 

- Dietrich Bonhoeffer 


43. The preacher must constantly repossess with the 
deliberate steadiness of history's pace the accumulated 
resources of the fields of faith, and he must at the same 
time race along with his time in instant knowledge of its 
lusts and loves, its longing and its lostness, Only thus 
can he sink the moment's problems into the accumulated 
humus of the long history of the people of God. 

| - Joseph Sittler 


44, Christians should be taught, through word and action, 

- that although our Lord said we cannot serve God 
and money, He also clearly taught we serve God with 
money. | 
- that "correctly teaching the message of God's truth" 
includes relating the power of God's love in Jesus Christ 
at work within us to money and to economic structures. 
With these we human beings live and move and most viv- 
idly "have our being". 

- that stewardship education and financial compaigns 
are "least Christian" when they focus on churchy needs 
and churchly activities and ''most Christian" when -- 
with eyes wide open to the mercies of God and the needs 
of people -- they confront our attitudes towards money 
and our responses to the economic forces working in and 
around us. 

- Elmer Witt 
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45. Every abuse of language results in language becom- 
ing a monologue, and not a dialogue. The "monological 
man" is a lost man, even when he shows himself at his 
eloquent best, and even when he appears to be in con- 
versation with others. 

What is true of individuals is true, ina corpeeative 
sense, of the various human societies, and also of the 
Christian ones. 

- K.E. Skydsgaard 


46. Who are these men to put their special interests 
above those of the rest of the world? Who are these 
men to disengage the Church from the world? Though 
who am I to criticize... 
I feel sorry for theologians. They are lonely. So 
am I. 
- Teenager, Chicago, USA 


SECTION 6. 
On the true treasure of the church 


The true treasure of the church is the Holy Gospel of 
the glory and the grace of God. 
- Luther's 62nd thesis 


47, What does it mean to be Christ-like? 
We should dance in the midst of absurdity. 
- Teenager, Chicago, USA 


48. The man of today no longer asks, "How can I find 
a gracious God?" His question is more radical, more 
elementary; he asks about God as such, "Where is 
God?" He suffers not from God's wrath, but from the 
impression of his absence; he asks not about a gra- 
cious God, but whether God really exists. Never - 
theless, God's love which seeks out man, and which in 
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Jesus Christ overcomes human isolation, fear and 
meaninglessness, is unceasingly at work. Particular 
theologies, liturgical forms and ecclesiastical struc- 
tures have sprung out of specific historical situations 
and partake in the rise and fall of history; the living 
God, on the other hand, stands as Lord of history 
above all this, Even today He is at work seeking to 
draw men into fellowship with Himself. God's No and 
Yes spoken to this world in the death and resurrection 
of Jesus Christ is valid even today. Jesus Christ is 
God with us in this world. 

- LWF Assembly, Helsinki 1963 


49. Good news: all is given, all is received; there is no 
merit in knowledge, possession, power. All is grace in 
him who gives us his life. 

Good news: all serves the others; every kept thing is 
lost, every given thing lives; on the face of the servant 
of men, the glory of God. , 

Money, power, energy, culture, technology, time: 
true treasures, if they are put in service of the poor; 
false treasures, if I keep them for myself, my group, 
my race, my church, which already are provided for: 
by enriching they pervert. 

Happy the church in the world's service, which year 
by year keeps nothing that is given it. It receives from 
Christ joy to adore, strength to love, time to serve. Its 
treasure is the gospel. 

Woe to the church overcome by a clean conscience: 
it forgets grace, it feeds on false glory. Self-sufficient 
and egoistic, that church denies Christ. Its treasure 
has gone sour. 

- Henri Bruston 
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90. The real treasure of the Church, from which she 
draws life, power and purpose is the Gospel of Jesus 
Christ, the grace and glory God has shown to men 
through him. 

Luther was criticizing the Roman Catholic Church 
for giving away indulgences as if she Be ediee 5k acap- 
ital of her own. 

The merita Christi are sufficient to give men the 
power to believe, hope and love. Receiving the fruits 
of Christ's self-denial, the Church is to pass on free- 
ly what she received. its life and behaviour in the 
world must give signs of it. 

Are we not sometimes using the Gospel, in a very 
possessive way, determining, in fact, other means 
of grace than Christ alone? Is not our preaching often 
too restrictive in unilaterally proclaiming commands 
and laws? 

Luther's thesis No. 1 sets the general pattern when 
it calls for repentance. Constant repentance is truly 
needed, a daily movement to overcome a selfish mis- 
use of God's entrusted treasure. 

- André Appel 


ol. The only ‘holy’ thing the church has is the telling 
story of God's releasing and empowering person, the 
man for others. 

That treasure which the Church has, out of which 
it indulges the inhabitants of the earth is obviously a 
matter of ignorance to the people of Christ. 

It is clear to most Christians that the treasure is 
not money or property - for individually and collect- 
ively the priesthood of believers allows very few funds 
to trickle out, rather accumulating funds to broaden 
its economic base, 

Nor is the treasure Christ himself, as though he 
were ours to contain in our buildings or Bible, for we 
are his, and not vice versa, He is always working with 
his peculiar graciousness and indignation with all men, 
churchly and secular. 
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A number of saints agreed with Marx that the trea- 
sure of the Church are the proletariat, but they spoke 
according to the use of the word in their time. The 
neighbors we did not prize are his treasures, 

It's stupid to say that the treasure is the Keys of 
the Church, whether keys to salvation, acceptance, 
heaven, or economic aid. 

For it's clear that it would take a secular pope to 
make that system work. 

- John Schulz 


52. Any creed is a useless ceremony unless it is the 
product of a passionate intellectual search and a de- 
cision of faith by a community of Christians. 

- Peter’ L.. ‘Bergey 


SECTION 7. 
On the odiousness 
of the word of God. 


It is right to regard this treasure as most odious, for 
it makes the first to be the last. 
- Luther's 63rd thesis 


93. Martin Luther King spoke tonight. I plan to march 
Sunday at Soldier's Field. If my parents found out, 
they would die. 

- Teenager, Chicago, USA 


94, Liberals and conservatives alike ought not to listen 
to the story about Jesus. It is too revolutionary for lib- 
erals and too reactionary for conservatives. It opens a 
future beyond our hopes, as a decision beyond our mak- 
ing. 

- Robert Jenson 
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59. The Gospel in the modern world is not a message 
that can simply be broadcast on the air. It needs Chris- 
tians who will live it. The statement that God loves the 
world is not true unless there are Christians who in 
their lives bring this love of God to their fellow-men. 

- Anonymous, East Germany 


56. Christ did not stop half way down, at angel level, 
but came all the way to us, where we are all laymen 
and where the Saviour's word can meet us all. 

- Claus Westermann 


97. In their respective ways, the modern sciences as 
well as the ancient scriptures disclose that self-in- 
terest, enlightened or otherwise, dominates both the 
communal and the individual life of man, permeating 
also the organized churches and their vested interests. 
Responsible church members often find odious and 
embarrassing the inversion created by the Gospel. 
For the Gospel of forgiving and reconciling love puts 
God first, testing motives and calling into question 
the Christians’ best efforts, even shaming them by 
the work of non-Christians. By means of the Gospel, 
the Holy Spirit seeks to implant the redeeming love 
of God into man's quest for true community amid the 
demands for justice and the challenge of change. 


- E. Theodore Bachmann 
SECTION 8. 


On the judgment to come 
on full-time employees 
of the church. 


The bishops, curates, and theologians, who permit 
assertions of that kind to be made to the people with- 
out let or hindrance, will have to answer for it. 

- Luther's 80th thesis 
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58. Edwin Berry has the sorrow and pain of the 
Chicago riots etched in his face. He reeks of sad- 
ness not because of the riots, but because of the 
"business-as-usual" attitude of Chicago churchmen. 
Do we care? Chicago is a series of ghettos. Whites 
live in polished ghettos. Negros are trapped in 
steel cages. 

- Teenager, Chicago, USA 


59. The Church, once the house of God, has become the 
"super-market of the Lord", where grace and piety are 
dispensed, where appearances must be kept at all costs 
and business administration comes first. The important 
thing is to have satisfied customers and faithful clients. 
Funds must be raised to build bigger and more sanctu- 
aries where Jesus the carpenter and his fellow-poor can- 
not feel welcome. Oh, that Christ would come again to 
drive the money-changers from the temples. 

, - Paul H. Benson 


60. The Church's first duty to the world is not to defend © 
its own interests but to go forth into it with the word of 
life. The Church is victorious, not when outsiders admit 
that it is in the right, but when it disappears among them, 
i.e. when it dissolves into humanity. ...If it makes it- 
self a group in opposition to the world, it has lost its 
backbone. 

- Gustav Wingren 


61. Priests who serve the god of institutional self-preser - 
vation become charlatans and medicine men. Neither baptism 
nor ordination confers immunity. 

- LaVern K. Grosc. 


62. Christianity is beginning to see that its piety's 
worldliness and partial inability to relate to the world 
shares responsibility for the godlessness of the modern 
world. 

- Alfons Auer 
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63. Spiritual blackmail has taken different forms during 
these last 450 years, but it is debatable whether it has 
become any less prevalent. Are full-time employees of 
the Church willing to risk the proclamation of the Gospel, 
or do they even now consider it safer to allow people to 
purchase their "salvation" through church taxes or through 
voluntary contributions? If the Reformation we celebrate 
this year is going to be carried out, it will mean at least 
the following: 1) providing those who pay the bills with 
clear financial statements indicating actual total cost of 
such items as church publications, conferences and com- 
mittee meetings, and administrative offices; 2) subjecting 
such costs to analysis in order to eliminate non-produc- 
tive enterprises and to ensure the responsible use of funds 
by those services which remain; 3) placing decision-mak- 
ing power into the hands of those who are not full-time 
church employees. In 1967, as in 1517, it is necessary 
for the sake of the Gospel to take control of the church's 
funds out of the hands of its full-time employees. 

- James H. Burtness 


64. "Assertions of that kind'' are no longer made. That 
scandal has thus disappeared. In 450 years all sorts of 
new calcifications and errors have come on the scene: 
some in protest, some conserving and catholicizing. 
They must be dissolved or "sublimated" (in the three 
senses of Hegel's aufheben), 

What bishops, pastors, theologians - and laymen - 
could (still) be touched today by threatening that “they 
will have to answer for" speaking falsely? Luther's 
burning question, how to find a gracious God, seems 
gone with a this-worldly wind today. Its place is taken 
by a sort of secularized anthropology, garnished with 
social Leitmotiven. 

For many, this has happened unconsciously; it 
leads to problems Luther never thought of. 

- A. von dem Bussche 
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65. Reform of theological study in view of the Church's 
service in the world is long overdue all over the world, 
and it becomes inevitable as soon as we realize the 
ecumenical dimension of the reality of the Church, | 
This reform can only be brought about by a fundamen- 
tal re-orientation of the various theological disciplines, 
in the way they present their subject and guide students 
in studying them, and in a clear image of the university 
towards which the whole theological training is directed. 
- Hans Heinrich Wolf 


66. One may be called to take up the cross. One may 
not hide behind it and go unpunished, 

All those that pretend to serve the church in a full- 
time capacity are called to be less secluded and more 
actively and knowledgeably concerned about their fel - 
lowmen than anybody else. If they, without let or hin- 
drance, tolerate exploitation, injustice, direct and 
indirect alienation of man, especially when it is blas- 
phemously done under the false invocation of the Chris- 
tian faith (such as the slogan "Western, Democratic 
and Christian"), they shall answer for it before the 
Living God, That such deeds sometimes seem not to 
affect so-called religious liberty or menace ecclesi- 
astical institutions will only make their complacency 
the more grievous, 

God comes before the temple which He can destroy 
and build up again, and our religious liberty begins 
and ends in the discipleship of Christ Jesus. 

- Leopoldo J. Niilus 
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SECTION 9. 


On priorities; or when acts 
of love serve trivial ends. 


They ask, e.g.: Why does not the pope liberate everyone 
from purgatory for the sake of love (a most holy thing) 
and because of the supreme necessity of their souls? This 
would be morally the best of all reasons. Meanwhile he 
redeems innumerable souls for money, a most perishable 
thing, with which to build St. Peter's church, a very mi- 
nor purpose. 

- Luther's 82nd thesis 


67. Somedays I think we are playing "trivia" and other 
days I'm positive we're building some kind of ''super- 
church" with a spiritual erector set. 

= Teenager, Chicago, USA 


68. Christians can live only at close range, in commu- 
nity. 

Where they do not need one another, where they are 
concerned to cultivate their private spiritual life, but 
not about their share of responsibility for the world's 
progress, man's development, and cooperation with 
other men, they may be insatiable consumers of ser- 
mons and Bible studies - but they are not members of 
the Body of Christ. 

- Horst Symanowski 


69. As the Church which preaches justification, the 
Lutheran Church ought in a special way to be free to 
dare, to experiment responsibly, for it is not com- 
pelled always to do everything correctly; it is allowed 
to stumble once in a while and to attempt something 
which could later prove to be false. 

- Werner Krusche 
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70. The real trouble with the churches is not that they 
do anything wrong (though this happens occasionally) 
but that they lack a sense of priorities. We discuss 
with equal seriousness the fallacy of papal authority, 
the design for a new church building and the plight 
of millions in India or the meaning of discipleship. 
The churches need a "prophetic office" entirely de- 
voted, neither to managing church affairs nor to meet- 
ing the world, but to identifying the priorities in the 
context of both. 

- Paul Loffler 


71. Propaganda remakes someone else in my image, or 
even worse, in the image of what I would like to be. Mis- 
sion helps someone else find his own obedience. Encoun- 
ter is necessary, but it must be missionary encounter in 
the fullest sense: it must be able to become transparent 
for the activity of the Holy Spirit, who wills to witness 
to the conscience of the non-Christian in this encounter 
between man and man, between Christian and non-Chris- 
tian, to the end that personal obedience can emerge. 

- Jan Hermelink 


72. There are some millions in Africa and Asia, in the 
Americas, Australia and Europe, Christians and not a 
few Lutherans among them, as well as quite a number 
of those being called non-Christians, who ask: Why 
aren't Christians geared, wholly geared to the promise 
of a new life in a new world - a promise under which 
they themselves came into being? Meanwhile, many 
Christians look at those people in our world who look 
for a future only in terms of ecclesiologies petrified 
throughout some centuries, as prospects for enlarge- 
ment of their churches, Or aren't there, say, Luther- 
ans who are overwhelmed by the desire for a ‘genuine’ 
Lutheran Church, a very minor purpose, and so forget 
to care a bit about a new life of a man looking out for 
the New Man in our world, or about a new life of the 
Church through an ecumenical process? | 

- H, J. Margull 
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73. It is evident that when the churches are most deep- 
ly involved in standing on the side of the poor and op- 
pressed, and in serving human needs of every kind, 
that they are forced to think, act and live together. 

- George A, Lindbeck 


74, In the Church there is only one real tradition, the 
one of the Father, which is handed over to us by the 
Son, the Messiah, who hands over his cross and his 
peace to his servants as well. The rest is form which 
irrevocably scales off and gets scanty. a 

- C. W. Monnich 


75. Today transversal movements of renewal are over- 
leaping denominational boundaries, new ecumenical vi- 
talities are bursting forth, which demand appropriate 
institutional expression. This demand is not met by 
grafting ecumenical organisations on to pre-ecumenical 
structures and patterns of operation. It requires new 
forms of ecumenical institutionalisation, more venture- 
some and future-directed, which will serve the upbuild- 
ing of the One Holy Catholic and Apostolic Church. 

- Nihls Ehrenstrom 


76, The whole idea of ecumenism to me is not one of fig- 
uring out where we can fit our doctrines together. That 
is important, but I can see the ecumenical spirit getting 
bogged down with it. We can get so wrapped up in the 
doctrinal problems that will never be solved that we will 
just waste more time ignoring the world. Which is more 
important? 

- Teenager, Chicago, USA 
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SECTION 10. 
On laymen; or when the church 
makes Christian people unhappy. 


These questions are serious matters of conscience to the 
laity. To suppress them by force alone, and not to refute 
them by giving reasons, is to expose the church and the 
pope to the ridicule of their enemies, and to make Chris- 
tian people unhappy. 

- Luther's 90th thesis 


77. The division of the Church has confused people and 
thereby hurt the mission of the Church. Each group pre- 
sents its point-of-view as absolute truth. This has caused 
friction and conflict. The mission cannot be accomplished 
when two forces oppose one another and cancel one another 
out. 

- Teenager, Chicago, USA 


78. The true measure of time is not the clock, The true 
measure of time - this sounds strange, but is worth 
thinking about - is hope. 

- Gerhard Ebeling 


79. Happiness is only the mask grace wears. 
- Manfred Linz 


80. Many Lutheran and Reformed Christians are not at 

all clear why Lutheran and Reformed Churches cannot 

form a unity, since the confessional differences are no 

longer a live issue in their consciousness, Only theo- 

logians with historical and theological knowledge are in 

a position to formulate the differences precisely and to 

conduct conversations about their confessions. 

- European Lutheran- Reformed Conversations, 

1967 
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81. This then is our first plea to you: become our part- 
ners and let us be your partners. Do not continue to 
play only solo instruments but let us join into Christ's 
great orchestra so that together we can play the sym- 
phony of redemption. 


- Klaus von Bismarck, E. V. Mathew and 
Mollie Batten 


tf 


82. The line “If there were a new Luther ..." is very un- 
fortunate. Obviously, here in the U.S., Martin Luther King 
fills the shoes to overflowing. So has Dag Hammarskjold, 
U Thant, Pope John. What in the world are we looking for? 

These are "messianic" times (‘‘parousia", if you prefer) 
if there ever were any. We have so many good prophets to- 
day it's frightening the pants off of people ... enough to make 
them turn "rightist"' in droves, apparently. 

We don't need any new leaders. The proliferation is al- 
ready troubling us. We need followers -- people who have 
eyes to see and ears to hear and hearts to ache and love, 
and guts that mobilize. | 

Maybe the job that's needed today, especially in Prot- 
estant circles, is to dredge up the dirty linen in Martin 
Luther's life (especially his old age) and kill him dead as 
such a "perfect prophet" so that the contemporary voices 
can be heard, not as gods, but as cracked-pots, weak ves- 
sels, fully competent of carrying the Word which can endure 
such hardship. 

Good grief, the church has long ago shed the old skin of 
dead heroes, institutions and theses. Let the dead bury these 
dead too: 

- Anonymous, USA 


83. See back cover. 
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SECTION 11. 
On prophesying; or peace 
versus the cross. 


Away, then with those prophets who say to Christ's peo- 
ple, "Peace, Peace, '' when there is no peace. 
Hail, hail to those prophets who say to Christ's people, 
"The cross, the cross, '' where there is no cross. — 

- Luther's 92nd and 93rd theses 


84. In our era, the road to holiness necessarily passes 
through the world of action. s 
: - Dag Hammarskjold 


85. Christian rebellion, which is on behalf of men and 
not of principles, can afford to be clear-sighted about 
both present and future. 

-PeterL, Berger 


86. In the biblical tradition, evil is ordinarily personi- 
fied. If there is evil in the world, this is because some- 
one represents it. The prophet, then, who can claim to 
prophesy but who in no way inconveniences any one who 
stands in the way of the good can hardly be called a pro- 
phet in the biblical sense. The acts of joining the church, 
assenting to biblical propositions about our sinfulness, 
making a decision for Christ - none of these are ordi- 
narily inconveniencing. If Iam a slum landlord, a racist, 
a man of violence, a profiteer, I cannot be told of ''peace" 
until I have been inconvenienced. Only after the Word 
has blocked my path and forced change can I be expected 
to be open to rescue and healing. Then the language of 
the cross is meaningful. 

- Martin E. Marty 
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87, The prophesying of Luther was this-worldly. Peace 
for him was no static, other-worldly entity, but a move- 
ment through the structures of time and circumstance in 
a society which knows the cross as the experience of her 
Lord and His people. He would have embraced Bonhoeffer's 
claim that "God is the ‘beyond’ in the midst of our life" 
or Ronald Gregor Smith's reminder that Christ"... is 
transcendence in its only accessible form, namely, ina 
human life in human history". He would have disowned 
with the "radicals" of our day the god who is made an ex- 
cuse for a "flight to religiosity'"’ (Bultmann), A true affir- 
mation of faith is the disenchantment of those who would 
disavow their manhood with its freedom and responsibil - 
ities in exchange for a falsified apocalyptic vision. In 
short, the church which does not have as its primary and 
ultimate concern the things and people of this age and 
world is not the Church of Jesus Christ. Peace is mea- 
sured, not by ceremonial pomp, ecclesiastical power, 
or a heavenly ideal, but by the movement of life in and 
for one's neighbor. 

- Norman Kk. Bakken 


88. Martyrdom is much more likely to come with a shrug 
of indifference than with a cry of hatred. 
- Peter L. Berger 


89. The Cross, which Paul calls the "power of God", is 
the cross of economic, family and political life. 

The entrepreneur, for example, must do justice to 
the desires of his customers, the dignity of his em- 
ployees, the terms of his stock-holders, and agree- 
ments reached in the Chamber of Commerce. The em- 
ployee is bound by company rules, cannot break the 
contract and so ruin his colleague who occupies his 
place on another shift, must give the customer a qual- 
ity product and must carry his load in the union. 

In, with and under the crossing and conflicting du- 
ties and interests the Christian has to take the cross on 
himself and be the future's advocate in the varied spheres 
of life. 


4] 


Anyone who knows family and political relationships 
knows about such conflicting duties and interests, It is 
not essential always to meet all obligations. It is essen- 
tial credibly to do justice to the fourfold loyalty. 

- Hans Storck 


90. The death of Jesus Christ, rejected by men, is the 
raison d’étre of the Christian message of reconciliation. 

This is why it is always necessary to resist the 
temptation to seek an unproblematic harmony between 
Christian life and society. The force of the Gospel al- 
ways conflicts with the life of the world, and even with 
the life of the church: for this reason Christians will 
always be rejected by the world, i.e. they will have to 
suffer because of their faith. 

Whoever wants to reduce or exclude this sort of 
suffering in which Christian witness normally ends is 
no true disciple: the true disciple forgets himself and 
looks to his master. 

- Pierre Kempt 


91. One can join the church and become a member of 
the “justification-by-faith" club, thereby removing 
himself from the circle where the word of judgment 
is vivid and the word of grace is experienced. 

All who are members of the church somehow stand 
in the way of the good. Only when they are all somehow 
inconvenienced, only when they are forced to change 
their way of life, only when life in the church deprives 
them of security over against the word, is there the 
possibility of judgment. Where no one is inconve- 
nienced, we may hear all the propositions about grace, 
but it cannot be a living reality. The ability to incon- 
venience us: this is the test of the prophet in our time 
and in our lives. The ability to participate, then, with 
us, in rescue and healing: this is the mark of the cross 
in our world and the prophet who places that mark has 
brought an immeasurable gift. 

- Martin E, Marty 
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92. Issues of war and peace do not readily accommodate 
themselves to the schedule of church conferences or 

councils. 
| - O. Frederick Nolde 


93. It makes a real difference whether, in a humanity 
torn apart by hate and bent on devouring itself, the 
church shows itself equally torn and divided or whether 
it shows some sign that God's love makes all things 
new, that its preaching about forgiveness, reconcili- 
ation and the new dignity of man are not just empty 
words. | 

- Martin Niemoller 


94, We must all strive to enhance the prestige which 
countries might gain if they succeed in widening demo- 
cratic rule and in making economic progress, and also 
help to diminish the prestige they pursue in terms of 
victories, revenges, domination over nations or groups. 
Not by arms, but by harvests shall thy power be mea- 
sured - I hope there is something to this effect in the 
Bible. 

- Alva Myrdal 


95. In the 16th century, an event of great tragedy oc- 
curred, Not in the sense that Martin Luther led a group 
of young rebels into schism, but in the sense that the 
unified Christian Church lost the great prophets of the 
time. 

This was due to the Church's lack of insight, the 
complex political situation, and a mutual lack of toler- 
ance, It has taken 450 years for the major remnant, 
the Roman Catholic Church, to raise up a new gener- 
ation of prophets. 

But today it is the Lutheran Church which is bogged 
down in dogmas and systems. They are now in their 
Dark Ages. Where are their prophets? What will they 
do to them? 

- Teenager, Chicago, USA 
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Amore et studio elucidande veritatis 
hee subscripta disputabuntur Wittenberge, 
Presidente R. P. Martino Lutther, Artium 
et S. Theologie Magistro eiusdemque ibi- 
dem lectore Ordinario. Quare petit, ut qui 
non possunt verbis presentes nobiscum 
disceptare agant id literis absentes. 
In nomine domini nostri Hiesu Christi. 
Amen. 


1 Dominus et magister noster Iesus Christus dicendo ‘Penitentiam 
agite &c.’ omnem vitam fidelium penitentiam esse voluit. 

2 Quod verbum de penitentia sacramentali (id est confessionis et satis- 
factionis, que sacerdotum ministerio celebratur) non potest intelligi. 

3 Non tamen solam intendit interiorem, immo interior nulla est, nisi 
foris operetur varias carnis mortificationes. 

4 Manet itaque pena, donec manet odium sui (id est penitentia vera 
intus), scilicet usque ad introitum regni celorum. 

5 Papa non vult nec potest ullas penas remittere preter eas, quas 
arbitrio vel suo vel canonum imposuit. 

6 Papa non potest remittere ullam culpam nisi declarando et appro- 
bando remissam a deo Aut certe remittendo casus reservatos sibi, quibus 
contemptis culpa prorsus remaneret. 

7 Nulli prorsus remittit deus culpam, quin simul eum subiiciat hu- 
miliatum in omnibus sacerdoti suo vicario. 

8 Canones penitentiales solum viventibus sunt impositi nihilque mori- 
turis secundum eosdem debet imponi. 

9 Inde bene nobis facit spiritussanctus in papa excipiendo in suis 
decretis semper articulum mortis et necessitatis. 

10 Indocte et male faciunt sacerdotes ii, qui morituris penitentias 
canonicas in purgatorium reservant. 

11 Zizania illa de mutanda pena Canonica in penam purgatorii videntur 
certe dormientibus episcopis seminata. 

12 Olim pene canonice non post, sed ante absolutionem imponebantur 
tanquam tentamenta vere contritionis. 
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DISPUTATION OF DOCTOR MARTIN LUTHER 
ON THE POWER AND EFFICACY OF 
INDULGENCES 


OCTOBER 31, I517 


Out of love for the truth and the desire to bring it to 
light, the following propositions will be discussed at 
Wittenberg, under the presidency of the Reverend Father 
Martin Luther, Master of Arts and of Sacred Theology, and 
Lecturer in Ordinary on the same at that place. Where- 
fore he requests that those who are unable to be present and 
debate orally with us, may do so by letter. 


In the Name our Lord Jesus Christ. Amen. 


1. Our Lord and Master Jesus Christ, when He said 
Poenitentiam agite,! willed that the whole life 
of believers should be repentance. 

2. This word cannot be understood to mean sacramental 
penance, i. e., confession and satisfaction, which is ad- 
ministered by the priests. 

3. Yet it means not inward repentance only; nay, there 
is no inward repentance which does not outwardly work 
divers mortifications of the flesh. 

4. The penalty? [of sin], therefore, continues so long as 
hatred of self continues; for this is the true inward repent- 
ance, and continues until our entrance into the kingdom 
of heaven. 


5. The pope does not intend to remit, and cannot remit 
any penalties other than those which he has imposed either 
by his own authority or by that of the Canons.} 

6. The pope cannot remit any guilt, except by declaring 
that it has been remitted by God and by assenting to 
God’s remission; though, to be sure, he may grant remis- 
sion in cases reserved to his judgment. If his right to 
grant remission in such cases were despised, the guilt 
would remain entirely unforgiven. 

7. God remits guilt to no one whom He does not, at the 
same time, humble in all things and bring into subjec- 
tion to His vicar, the priest. 

8. The penitential canons are imposed only on the liv- 
ing, and, according to them, nothing should be imposed on 
the dying. 

9. Therefore the Holy Spirit in the pope is kind to us, 
because in his decrees he always makes exception of the 
article of death and of necessity.? 

ro. Ignorant and wicked are the doings of those priests 
who, in the case of the dying, reserve canonical penances 
for purgatory. 

11. This changing of the canonical penalty to the pen- 
alty of purgatory is quite evidently one of the tares that 
were sown while the bishops slept. 

12. In former times the canonical penalties were im- 
posed not after, but before absolution, as tests of true 
contrition. 

13. The dying are freed by death from all penalties; 
they are already dead to canonical rules, and have a right 
to be released from them. 
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13 Morituri per mortem omnia soivunt et legibus canonum mortul 
iam sunt, habentes iure earum relaxationem. 

14 Imperfecta sanitas seu charitas morituri necessario secum fert 
magnum timorem, tantoque maiorem, quanto minor fuerit ipsa. 

15 Hic timor et horror satis est se solo (ut alia taceam) facere penam 
purgatorii, cum sit proximus desperationis horrori. 

16 Videntur infernus, purgatorium, celum differre, sicut desperatio, 
prope desperatio, securitas differunt. 

17 Necessarium videtur animabus in purgatorio sicut minui horrorem 
ita augeri charitatem. 

18 Nec probatum videtur ullis aut rationibus aut scripturis, quod sint 
extra statum meriti seu augende charitatis. 

19 Nec hoc probatum esse videtur, quod sint de sua beatitudine certe 
et secure, saltem omnes, licet nos certissimi simus. 

20 Igitur papa per remissionem plenariam omnium penarum non 
simpliciter omnium intelligit, sed a seipso tantummodo impositarum. 

21 Errant itaque indulgentiarum predicatores ii, qui dicunt per pape 
indulgentias hominem ab omni pena solvi et salvari. 

22 Quin nullam remittit animabus in purgatorio, quam in hac vita 
debuissent secundum Canones solvere. 

23 Si remissio ulla omnium omnino penarum potest alicui dari, certum 
est eam non nisi perfectissimis, i. e. paucissimis, dari. 

24 Falli ob id necesse est maiorem partem populi per indifferentem 
illam et magnificam pene solute promissionem. , 

25 Qualem potestatem habet papa in purgatorium generaliter, talem 
habet quilibet Episcopus et Curatus in sua diocesi et parochia specialiter. 

1 Optime facit papa, quod non potestate clavis (quam nullam habet) 
sed per modum suffragii dat animabus remissionem. 

2 Hominem predicant, qui statim ut iactus nummus in cistam tinnierit 
evolare dicunt animam. 

3 Certum est, nummo in cistam tinniente augeri questum et avariciam 
posse: suffragium autem ecclesie est in arbitrio dei solius. 

4 Quis scit, si omnes anime in purgatorio velint redimi, sicut de 
s. Severino et Paschali factum narratur. 

5 Nullus securus est de veritate sue contritionis, multominus de con- 
secutione plenarie remissionis. 

6 Quam rarus est vere penitens, tam rarus est vere indulgentias 
redimens, i. e. rarissimus. 

7 Damnabuntur ineternum cum suis magistris, qui per literas veniarum 
securos sese credunt de sua salute. 
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14. The imperfect health [of soul], that is to say, the 
imperfect love, of the dying brings with it, of necessity, 
great fear; and the smaller the love, the greater is the fear. 

15. This fear and horror is sufficient of itself alone (to 
say nothing of other things) to constitute the penalty of 
purgatory, since it is very near to the horror of despair. 

16. Hell, purgatory, and heaven seem to differ as do 
despair, almost-despair, and the assurance of safety. 

17. With souls in purgatory it seems necessary that 
horror should grow less and love increase. 

18. It seems unproved, either by reason or Scripture, 
that they are outside the state of merit, that is to say, of 
increasing love. 

19. Again, it seems unproved that they, or at least that 
all of them, are certain or assured of their own blessed- 
ness, though we may be quite certain of it. 

20. Therefore by ‘full remission of all penalties’ the 
pope means not actually “of all,” but only of those im- 
posed by himself. 

21. Therefore those preachers of indulgences are in error, 
who say that by the pope’s indulgences a man is freed 
from every penalty, and saved; 

22. Whereas he remits to souls in purgatory no penalty 
which, according to the canons, they would have had to 
pay in this life. 

23. If it is at all possible to grant to any one the remis- 
sion of all penalties whatsoever, it is certain that this 
remission can be granted only to the most perfect, that is, 
to the very fewest. 

24. It must needs be, therefore, that the greater part of 
the people are deceived by that indiscriminate and high- 
sounding promise of release from penalty. 

25. The power which the pope has, in a general way, 
over purgatory, is just like the power which any bishop or 
curate has, in a special way, within his own diocese or 
parish. 

26. The pope does well when he grants remission to 
souls [in purgatory], not by the power of the keys (which 
he does not possess),! but by way of intercession. 

27. They preach man? who say that so soon as the 
penny jingles into the money-box, the soul flies out [of 
purgatory]. 

28. It is certain that when the penny jingles into the 
money-box, gain and avarice can be increased, but the 
result of the intercession of the Church is in the power 
of God alone. 

29. Who knows whether all the souls in purgatory wish 
to be bought out of it, as in the legend of Sts. Severinus and 
Paschal.‘ 

30. No one is sure that his own contrition is sincere; 
much less that he has attained full remission. 

31. Rare as is the man that is truly penitent, so rare is 
also the man who truly buys indulgences, i. e., such men 
are most rare. 

32. They will be condemned eternally, together with 
their teachers, who believe themselves sure of their salva- 
tion because they have letters of pardon.® 

33- Men must be on their guard against those who say 
that the pope’s pardons are that inestimable gift of God 
by which man is reconciled to Him; 

34. For these ‘“‘graces of pardon” concern only the pen- 
alties of sacramental satisfaction, and these are appointed 
by man.° 

35. They preach no Christian doctrine who teach that 
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8 Cavendi sunt nimis, qui dicunt venias illas Pape donum esse illud 
dei inestimabile, quo reconciliatur homo deo. 

9 Gratie enim ille veniales tantum respiciunt penas satisfactionis 
sacramentalis ab homine constitutas. 

10 Non christiana predicant, qui docent, quod redempturis animas 
vel confessionalia non sit necessaria contritio. 

11 Quilibet christianus vere compunctus habet remissionem plenariam 
a pena et culpa etiam sine literis veniarum sibi debitam. 

12 Quilibet verus christianus, sive vivus sive mortuus, habet. parti- 
cipationem omnium bonorum Christi et Ecclesie etiam sine literis veniarum 
a deo sibi datam. 

13 Remissio tamen et participatio Pape nullo modo est contemnenda, 
quia (ut dixi) est declaratio remissionis divine. 

14 Difficillimum est etiam doctissimis Theologis simul extollere veni- 
arum largitatem et contritionis veritatem coram populo. 

15 Contritionis veritas penas querit et amat, Veniarum autem largitas 
relaxat et odisse facit, saltem occasione. 

16 Caute sunt venie apostolice predicande, ne populus false intelligat 
eas preferri ceteris bonis operibus charitatis. 

17 Docendi sunt christiani, quod Pape mens non est, redemptionem 
veniarum ulla ex parte comparandam esse operibus misericordie. 

18 Docendi sunt christiani, quod dans pauperi aut mutuans egenti 
melius facit quam si venias redimeret. 

19 Quia per opus charitatis crescit charitas et fit homo melior, sed 
per venias non fit melior sed tantummodo a pena liberior. 

20 Docendi sunt christiani, quod, qui videt egenum et neglecto eo 
dat pro veniis, non indulgentias Pape sed indignationem dei sibi vendicat. 

21 Docendi sunt christiani, quod nisi superfluis abundent necessaria 
tenentur domui sue retinere et nequaquam propter venias effundere. 

22 Docendi sunt christiani, quod redemptio veniarum est libera, non 
precepta. 

23 Docendi sunt christiani, quod Papa sicut magis eget ita magis 
optat in veniis dandis pro se devotam orationem quam promptam pecuniam. 

24 Docendi sunt christiani, quod venie Pape sunt utiles, si non in 
eas confidant, Sed nocentissime, si timorem dei per eas amittant. 

25 Docendi sunt christiani, quod, si Papa nosset exactiones venialium 
predicatorum, mallet Basilicam s. Petri in cineres ire quam edificari cute, 
carne et ossibus ovium suarum. 

1 Docendi sunt christiani, quod Papa sicut debet ita vellet, etiam 
vendita (si opus sit) Basilica s. Petri, de suis pecuniis dare illis, a quorum 
plurimis quidam concionatores veniarum pecuniam eliciunt. 
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contrition is not necessary in those who intend to buy 
souls out of purgatory or to buy confessionalia.! 

36. Every truly repentant Christian has a right to full 
remission of penalty and guilt, even without letters of 
pardon. 

37. Every true Christian, whether living or dead, has 
part in all the blessings of Christ and the Church; and this 
is granted him by God, even without letters of pardon. 

38. Nevertheless, the remission and participation [in 
the blessings of the Church] which are granted by the 
pope are in no way to be despised, for they are, as I have 
said,? the declaration of divine remission. 

39. It is most difficult, even for the very keenest theo- 
logians, at one and the same time to commend to the 
people the abundance of pardons and [the need of] true 
contrition. 

40. True contrition seeks and loves penalties, but 
liberal pardons only relax penalties and cause them to be 
hated, or at least, furnish an occasion [for hating them]. 

41. Apostolic? pardons are to be preached with caution, 
lest the people may falsely think them preferable to other 
good works of love. 

42. Christians are to be taught that the pope does not 
intend the buying of pardons to be compared in any way 
to works of mercy. 

43. Christians are to be taught that he who gives to the 
poor or lends to the needy does a better work than buying 
pardons; 

44. Because love grows by works of love, and man be- 
comes better; but by pardons man does not grow better, 
only more free from penalty. 

45. Christians are to be taught that he who sees a man 
in need, and passes him by, and gives [his money] for 
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pardons, purchases not the indulgences of the pope, but 
the indignation of God. 

46. Christians are to be taught that unless they have 
more than they need, they are bound to keep back what is: 
necessary for their own families, and by no means to squan- 
der it on pardons. 

47. Christians are to be taught that the buying of par- 
dons is a matter of free will, and not of commandment. 

48. Christians are to be taught that the pope, in grant- 
ing pardons, needs, and therefore desires, their devout 
prayer for him more than the money they bring. 

49. Christians are to be taught that the pope’s pardons 
are useful, if they do not put their trust in them; but alto- 
gether harmful, if through them they lose their fear of 
God.! 

50. Christians are to be taught that if the pope knew the 
exactions of the pardon-preachers, he would rather that St. 
Peter’s church should go to ashes, than that it should be 
built up with the skin, flesh and bones of his sheep. 

51. Christians are to be taught that it would be the 
pope’s wish, as it is his duty, to give of his own money to 
very many of those from whom certain hawkers of pardons 
cajole money, even though the church of St. Peter might © 
have to be sold. 

52. The assurance of salvation by letters of pardon is 
vain, even though the commissary,? nay, even though the 
pope himself, were to stake his soul upon it. 

53. They are enemies of Christ and of the pope, who bid 
the Word of God be altogether silent in some Churches, 
in order that pardons may be preached in others. 

54. Injury is done the Word of God when, in the same 
sermon, an equal or a longer time is spent on pardons than 
on this Word.* 
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2 Vana est fiducia salutis per literas veniarum, etiam si Commissarius, 
immo Papa ipse suam animam pro illis impigneraret. 

3 Hostes Christi et Pape sunt ii, qui propter venias predicandas 
verbum dei in aliis ecclesiis penitus silere iubent. 

4 Tniuria fit verbo dei, dum in eodem sermone equale vel longius 
tempus impenditur veniis quam ili. 

5 Mens Pape necessario est, quod, si venie (quod minimum est) una 
campana, unis pompis et ceremoniis celebrantur, Euangelium (quod maximum 
est) centum campanis, centum pompis, centum ceremoniis predicetur. 

6 Thesauri ecclesie, unde Papa dat iudulgentias, neque satis nominati 
sunt neque cogniti apud populum Christi. 

7 Temporales certe non esse patet, quod non tam facile eos profundunt, 
sed tantummodo colligunt multi concionatorum. 

8 Nec sunt merita Christi et sanctorum, quia hec semper sine Papa 
operantur gratiam hominis interioris et crucem, mortem infernumque exterioris. 

9 Thesauros ecclesie s. Laurentius dixit esse pauperes ecclesie, sed 
locutus est usu vocabuli suo tempore. 

10 Sine temeritate dicimus claves ecclesie (merito Christi donatas) esse 
thesaurum istum. _ 

11 Clarum est enim, quod ad remissionem penarum et casuum sola 
sufficit potestas Pape. : 

12 Verus thesaurus ecclesie est sacrosanctum euangelium glorie et 
gratie dei. 

13 Hic autem est merito odiosissimus, quia ex primis facit novissimos. 

14 Thesaurus autem indulgentiarum merito est gratissimus, quia ex 
novissimis facit primos. 

15 Igitur thesauri Euangelici rhetia sunt, quibus olim piscabantur 
viros divitiarum. 

16 Thesauri indulgentiarum rhetia sunt, quibus nunc piscantur divitias 
virorum. 

17 Indulgentie, gquas concionatores vociferantur maximas  gratias, 
intelliguntur vere tales quoad questum promovendum. 

18 Sunt tamen re vera minime ad gratiam dei et crucis pietatem 
comparate. 

19 Tenentur Episcopi et Curati veniarum apostolicaruam Commissarios 
cum omni reverentia admittere. 

20 Sed magis tenentur omnibus oculis intendere, omnibus auribus 
advertere, ne pro commissione Pape sua illi somnia predicent. 

21 Contra veniarum apostolicarum veritatem qui loquitur, sit ille 
anathema et maledictus. 
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55. It must be the intention of the pope that if pardons, 
which are a very small thing, are celebrated with one bell, 
with single processions and ceremonies, then the Gospel, 
which is the very greatest thing, should be preached with a 
hundred bells, a hundred processions, a hundred ceremonies. 

56. The “treasures of the Church,’ out of which the pope 
grants indulgences, are not sufficiently named or known 
among the people of Christ. 

57. That they are not temporal treasures is certainly 
evident, for many of the vendors do not pour out such 
treasures so easily, but only gather them. 

58. Nor are they the merits of Christ and the Saints, for 
even without the pope, these always work grace for the in- 
ner man, and the cross, death, and hell for the outward man. 

59. St. Lawrence said that the treasures of the Church 
were the Church’s poor, but he spoke according to the usage 
of the word in his own time. 

60. Without rashness we say that the keys of the Church, 
given by Christ’s merit, are that treasure; 

61. For it is clear that for the remission of penalties 
and of reserved cases, the power of the pope is of itself 
sufficient. 

62. The true treasure of the Church is the Most Holy 
Gospel of the glory and the grace of God. 

63. But this treasure is naturally most odious, for it 
makes the first to be last. 

64. On the other hand, the treasure of indulgences is 
naturally most acceptable, for it makes the last to be 
first. 

65. Therefore the treasures of the Gospel are nets with 
which they formerly were wont to fish for men of riches. 

66. The treasures of the indulgences are nets with which 
they now fish for the riches of men. 

67. The indulgences which the preachers cry as the 
“greatest graces’ are known to be truly such, in so far as 
they promote gain. 


68. Yet they are in truth the very smallest graces 
compared with the grace of God and the piety of the Cross. 

69. Bishops and curates are bound to admit the com- 
missaries of apostolic pardons, with all reverence. 

70. But still more are they bound to strain all their eyes 
and attend with all their ears, lest these men preach their 
own dreams instead of the commission of the pope. 

71. He who speaks against the truth of apostolic pardons, 
let him be anathema and accursed! 

72. But he who guards against the lust and license 
of the pardon-preachers, let him be blessed! 

73. The pope justly thunders! against those who, by 
any art, contrive the injury of the traffic in pardons. 

74. But much more does he intend to thunder against 
those who use the pretext of pardons to contrive the in- 
jury of holy love and truth. 

7s. To think the papal pardons so great that they could 
absolve a man even if he had committed an impossible sin 
and violated the Mother of God—this is madness.’ ; 

76. We say, on the contrary, that the papal pardons 
are not able to remove the very least of venial sins, so far 
as its guilt is concerned.® 

77. It is said that even St. Peter, if he were now Pope, 
could not bestow greater graces; this is blasphemy against 


“St. Peter and against the pope. 


78. We say, on the contrary, that even the present 
pope, and any pope at all, has greater graces at his dis- 
posal; to wit, the Gospel, powers, gifts of healing, etc., as 
it is written in I. Corinthians xii. 

79. To say that the cross, emblazoned with the papal 
arms, which is set up [by the preachers of indulgences], is 
of equal worth with the Cross of Christ, is blasphemy. 

80. The bishops, curates and theologians who allow such 
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22, Qui vero contra libidinem ac licentiam verborum Concionatoris 
veniarum curam agit, sit ille benedictus. 

23 Sicut Papa iuste fulminat eos, qui in fraudem negocii veniarum 
quacunque arte machinantur, | 

24 Multomagis fulminare intendit eos, qui per veniarum pretextum in 
fraudem sancte charitatis et veritatis machinantur. 

25 Opinari venias papales tantas esse, ut solvere possint hominem, 
etiam si quis per impossibile dei genitricem violasset, Est insanire. 

1 Dicimus contra, quod venie papales nec minimum venialium pecca- 
torum tollere possint quo ad culpam. 

2 Quod dicitur, nec si s. Petrus modo Papa esset maiores gratias 
donare posset, est blasphemia in sanctum Petrum et Papam. 

3 Dicimus contra, quod etiam iste et quilibet papa maiores habet, 
scilicet Euangelium, virtutes, gratias curationum &. ut 1. Co. xij. 

4 Dicere, Crucem armis papalibus insigniter erectam cruci Christi 
equivalere, blasphemia est. 

5 Rationem reddent Episcopi, Curati et Theologi, Qui tales sermones 
in populum licere sinunt. 

6 Facit hee licentiosa veniarum predicatio, ut nec reverentiam Pape 
facile sit etiam doctis viris redimere a calumniis aut certe argutis questionibus 
laicorum. | 

7 Scilicet. Cur Papa non evacuat purgatorium propter sanctissimam 
charitatem et summam animarum necessitatem ut causam omnium iustissimam, 
Si infinitas animas redimit propter pecuniam funestissimam ad structuram 
Basilice ut causam levissimam? 

8 Item. Cur permanent exequie et anniversaria defunctorum et non 
reddit aut recipi permittit beneficia pro illis instituta, cum iam sit iniuria 
pro redemptis orare? 

9 Item. Que illa nova pietas Dei et Pape, quod impio et inimico 
propter pecuniam concedunt animam piam et amicam dei redimere, Et tamen 
propter necessitatem ipsius met pie et dilecte anime non redimunt eam 
gratuita charitate? 

10 Item. Cur Canones penitentiales re ipsa et non usu iam diu in 
semet abrogati et mortui adhuc tamen pecuniis redimuntur per concessionem 
indulgentiarum tanquam vivacissimi? 

11 Item. Cur Papa, cuius opes hodie sunt opulentissimis Crassis 
crassiores, non de suis pecuniis magis quam pauperum fidelium struit unam 
tantummodo Basilicam sancti Petri? 
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talk to be spread among the people, will have an account 
to render. 

81. This unbridled preaching of pardons makes it no 
easy matter, even for learned men, to rescue the reverence 
due to the pope from slander, or even from the shrewd 
questionings of the laity. 

82. To wit:—‘‘Why does not the pope empty purgatory, 
for the sake of holy love and of the dire need of the souls 
that are there, if he redeems an infinite number of souls 
for the sake of miserable money with which to build a 
Church? The former reasons would be most just; the lat- 
ter is most trivial.” 

83. Again:—‘‘Why are mortuary and anniversary masses 
for the dead continued, and why does he not return or 
permit the withdrawal of the endowments founded on 
their behalf, since it is wrong to pray for the redeemed?” 

84. Again:—“What is this new piety of God and the 
pope, that for money they allow a man who is impious 
and their enemy to buy out of purgatory the pious soul 
of a friend of God, and do not rather, because of: that 
pious and beloved soul’s own need, free it for pure love’s 
sake?” 

85. Again:—“Why are the penitential canons,! long 
since in actual fact and through disuse abrogated and dead, 
now satisfied by the granting of indulgences, as though 
they were still alive and in force?” 

86. Again:—“Why does not the pope, whose wealth is 
to-day greater than the riches of the richest, build just 
this one church of St. Peter with his own money, rather 
than with the money of poor believers?” 


87. Again:—‘‘What is it that the pope remits, and what 
participation? does he grant to those who, by perfect con- 
trition, have a right to full remission and participation ?” 

88. Again:—‘“What greater blessing could come to the 
Church than if the pope were to do a hundred times a day 
what he now does once,! and bestow on every believer these 
remissions and participations ?” 

89. ‘Since the pope, by his pardons, seeks the salvation 
of souls rather than money, why does he suspend the in- 
dulgences and pardons granted heretofore, since these 
have equal efficacy?’ 

go. To repress these arguments and scruples of the 
laity by force alone, and not to resolve them by giving 
reasons, is to expose the Church and the pope to the 
ridicule of their enemies, and to make Christians unhappy. 

gi. If, therefore, pardons were preached according to 
the spirit and mind of the pope, all these doubts would be 
readily resolved; nay, they would not exist. 

92. Away, then. with all those prophets who say to the 
people of Christ, ‘Peace, peace,” and there is no peace! 

93. Blessed be all those prophets who say to the people 
of Christ, ‘“‘Cross, cross,”’ and there is no cross! 

94. Christians are to be exhorted that they be diligent 
in following Christ, their Head, through penalties, deaths, 
and hell; 

95. And thus be confident of entering into heaven rather 
through many tribulations, than through the assurance of 


peace. 
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12 Item. Quid remittit aut participat Papa iis, qui per contritionem 
perfectam ius habent plenarie remissionis et participationis? 

13 Item. Quid adderetur ecclesie boni maioris, Si Papa, sicut semel 
facit, ita centies in die cuilibet fidelium has remissiones et participationes 
tribueret? 

14 Ex quo Papa salutem querit animarum per venias magis quam 
pecunias, Cur suspendit literas et venias iam olim concessas, cum sint eque 
efficaces ? 

15 Hec scrupulosissima laicorum argumenta sola potestate compescere 
nec reddita ratione diluere, Est ecclesiam et Papam hostibus ridendos exponere 
et infelices christianos facere. 

16 Si ergo venie secundum spiritum et mentem Pape predicarentur, 
facile illa omnia solverentur, immo non essent. 

17 Valeant itaque omnes illi prophete, qui dicunt populo Christi 
“Pax pax’, et non est pax. 

18 Bene agant omnes illi prophete, qui dicunt populo Christi ‘Crux 
crux’, et non est crux. 

19 Exhortandi sunt Christiani, ut caput suum Christum per penas, 
mortes infernosque sequi studeant, 

20 Ac sic magis per multas tribulationes intrare celum quam per 
securitatem pacis confidant. 


M.D. Xvij. 
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